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these views, Padmapada states that "Brahman is the one
reality which makes the many selves possible, each self be-
ing that which is conditioned (avacchinna) by avidya $ and
this avidya is ^anadi siddha'.

That which envelopes the self is ajnana that is in the
self; and this ajnana is the upadana for the 'jiva brahma
vibhaga adhyasa' (distinction of Brahmam and self). As
such ajnana is the cause that delimits or conditions the
self. It is the upadana even for the 'avaccheda^ which is
the ^ratibhasika adhyasa'. In the absence of this ajnana,
we cannot explain the appearance of duality (dvaidhibhava)
for that which is in reality 'niravayava'. Further there are
the doshas like those of the doer and enjoy er which are
attributed to the self: and we have shown earlier that these
doshas are beginningless like the relationship of the seed
to its ankura (plant); and the upadana for this too is
ajnaaa which is therefore said to be 'anadi s;ddha\ For
the beginningless process of the adhyasa, viz., that of the
disiinction between the self and Brahman, the cause is only
the beginningless avidya.

i) It cannot be the antahkarana.   If the self is con-
ditioned by the antahkarana, the 'avacheda' cannot be
torn off in reality. The 'avacchaeda' (antahkarana) is only
'vibhramamatra9 (illusory). Even its upadana is no other
than ajnana. When the true knowledge coires, the antah-
karana stands rejected, and as such it is only a case of
'avidyadhyasa^. The antahkarana becomes the avacchedaka
only when it is conditioned by its own cause, viz.,
ajnana.

The antahkarana is real, and it has a beginning. But
such an entity cannot be the upadhi for the 'anady avacc-